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On The Road To The Good: Philosophical Ascent
In The Republic And The Symposium

Anne-Marie Bowery

In this paper, I begin with the observation that Plato embeds several of his
dialogues within a narrative context. Then, I argue thét Plato‘ uses the reported
narrative frame of these dialogues to symbolize the phllo.sophma'd journey to .the
Good. In fact, the narrative frame is more than symbolic; it supph-es a mechanism
by which the reader can travel to the Good. To illusFrate this link between the
narrative frame and the philosophica] journey, 1 examine passages from two Pla-
tonic dialogues. In the Republic, 1 analyze the philosophical a,scent out of the cave
to the Good (514-517¢). In the Symposium, I look at the soul’s an:t?nt to t‘he beag—
tiful itself (209a-212a). Both passages portray the process of acquinng phﬂosophp
cal insight as a journey. After establishing this metaphpr, 1 examine the opening
scenes of both dialogues (Republic 327a-328b, Sympo:sxum 172&-1746): E,ach dia-
logue begins with a reference to a trip along aroad. This physical expedmon of the
interlocutors foreshadows the subsequent philosophical trave}s of thEIF 501.115. Analy-
sis of these passages will offer insight into Plato’s pgdagoglcal m_otlvatmn for us-
ing a narrative frame in some of his philosophical dialogues. Baglcally, the narra-
tive frame serves a dual function. It reduces the re?ader to aporia, the necessary
starting point for philosophical reflection. In addition, the narraive frame illus-
trates the importance of acquiring knowledge of the forms.

Holism For A Pluralistic Society

Robert Evans Ferrel}

The continued frustration in attempts to universalize mt?dical trea.t.ment aqd
certainty of continued cutbacks in future health b_eneﬁts call into qugsnon certain
aspects of the contemporary philosophy of mcdicme..Wher'a these eth}cal problems
prove insurmountable, alternative medical philosophies gain [.)opulanty. More'z than
ateturn at the theoretical level to some form of vitalism, this mml"eased gttenuon to
alternative medical philosophy reveals a virtue ethics compatible with the new
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economic world order characterized by reduced access to orthodox treatment as
well as the ideology of atomized, independent, individualism defined as respon-
sible autonomy.

The most serious attempts to broaden Western medical philosophy to account
for the mind-body problem have consisted of the attempt to incorporate phenom-
enological approaches in order to deal with the one-sidedness of a medical theory
relying almost completely upon a mechanistic, curative (as opposed to wellness
oriented) approach. The argument for holism suggests that such approach only
compounds the ethical and economic problems.

Replacement of the mechanistic model with the view of the human being as
energy system suggests vast untapped potential resources and powers useful in
healing. An emphasis on self understanding and self awareness results from plac-
ing responsibility on the person seeking health and reduction of the role of healer
to mere facilitator. This process is moved to a dynamics emphasizing self-regulat-
ing process prior to the necessity of intervention with curative, therapeutic treat-
ment.

Thus, an alternative philosophy of holism promises increased potential in heal-
ing as well as a middle path to the dilemma of socialism opposed to exclusive
availability.

A New Logic For A New Morality

William C. Kiefert and John F. Miller, Il

Prejudice, ange, hatred, and violence have a logical source: Aristotelian logic.
Plato’s assumption that all classes have a single essence or form underlies Aristo-
telian logic and can be blamed, intellectually, for the immorality which we justify
in the name of “reasonableness” and “rationality.”

Aristotle’s Law of Identity implies that all human beings share the same hu-
man nature: hence, everyone should be alike. Those who are different are unnatu-
ral or non-human. The Law of Non-Contradiction gives Aristotelian logic its po-
larizing either/or nature, the source of conflict and opposition. The Law of Ex-
cluded Middle justifies ranking classes according to a hierarchical either/or scale.
Such either/or reasoning divides, separates, and alienates us from our fellow hu-
man beings. :

Wittgenstein, Kierkegaard and Camus, Jonas Salk, Ruth Benedict, Bl
Fromm, Abraham Maslow, and Buckminster Fuller were among Arigtotelian o
critics. Moreover, discoveries in contemporary physics challenge the Plu i
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sumption of Aristotelian logic: light may be described in two different and appar-
ently mutually exclusive forms. The same is true of human nature.

A new logic of Coexistent Forms is proposed: when two different and appar-
ently mutually exclusive forms logically describe the same class, we need new
laws: the Law of Diversity, the Law of Complementarity, and the Law of Inclusive
Middle.

The new logic will allow us to accept others in their differences and ulii-
mately for their difference, as we enter into dialogue with them, in love.

Nietzsche On Free Will And Becoming

Michael J. Matthis

In this paper I examine Nietzsche’s treatment of the concept of free will, of
which he is highly critical. Nietzsche’s objections to the concept of free will, one
that traditionally involves the will's location within a self that perdures throughout
and underlies the activity, essentially commanding it, does not make Nietzsche
move closer to what is traditionally called determinism. In fact, the free will thesis
derives essentially from the same ontological presuppositions as determinism, as-
suming a certain logical determination of each thing within what I, adapting from
Nietzsche, term the “ontology of Being.” This determination in free will works to
preserve the self in being throughout, preventing any essential difficulty to move-
ment, which is why the movement appears to be free, to follow automatically from
a command. Such a determination has its roots in the principle of identity, which
logically immobilizes each being or thing within itself, making any kind interpen-
etration between things inconceivable and therefore making causal efficacy im-
possible. Nietzsche is critical of the causal inefficacy of free will, then, because of
the pretentions of free will to being causa sui, when in fact free will merely “ac-
companies” events, being essentially identical with such occurrence, giving the
illusion of having brought the event about unproblematically. Free will then can-
not effect itself or anything else, because it is paralyzed within the principle of
identity, and this cansal inefficacy involves the ontology of being throughout. Genu-
ine efficacy, power, or the possibility of causa sui occur only at the level of be-
coming, or the “ontology of becoming,” but such efficacy or power must first
oceur in confrontation with the essential impotence, powerlessness, of being.
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Dual Aspect Theory Of Mind In The Light Of
Existentialism And Emergence Theory

William Springer

To say or imply that mental states {consciousness) are a property of neural
networks makes those states ontologically subordinate in some sense. The mini-
mum that is implied is'that they do not have the ontological standing that neural
networks do.

1 attempt to make clear that it can be shown that vision is a mental state, that it
has ontological standing and that there are no legitimate grounds for giving it (and
by implication any other mental state) any less ontological standing than is given
to neural networks. This is little more than a restatement of any of the traditional
dual aspect theories of mind, making the issue of ontological standing prominent.
Consciousness, in a word, is as real as body.

By placing this ontology of mind/body into a developmental context (either
evolutionary ~ or individual growth} it is difficult if not impossible to escape the
conclusion that mental states come to be by a fundamental transformation of non-
living into living conscious reality.

A sensitive phenomenology of vision shows that visual consciousness is vi-
sual being-in-the-world and that if it is “organic” in any sense it is not organic in
the way that physiological events are.

Human being-in-the-world is characterized by being involved in countless
empirical entities and events that cannot conceivably be investigated by the natu-
ral sciences. They are not physical entities, and yet they are as “natural” to human
beings as any other entities in nature. Such entities and events are all those that
possess almost purely intersubjective existence — moral activity, judicial entities
and activities, political entities and events, artistic entitics and events, economic
entities and events such as money and property and their transactions, all sports
and games, and so on. Human reality is not physical.

Moreover, my being-in-the-world and all that comes with it is an emergent
reality as surely as my being-in-the-world was the development of what before
had been inanimate matter. That emergent reality, me, 1s as corporeal as it is men-
tal. When I came into the world I did not come from somewhere else. I came to be.
And what T came to be is far more properly called a being whose being is to be in
the world than a body. What is it like to be a body only? I have no idea, or rather it
is patently a nonsensical sentence once it is understood what it means to say that it
is like something to be any conscious living being.
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The Last Days Of Socrates:
An Invitation To Philosophy

Quentin Taylor

This paper is intended for the instructor of philosophy who seeks an effective
means of stimulating a genuine interest in the life of the mind among his or her
students. To this end I suggest beginning the introductory philosophy course with
the Platonic dialogues collectively known as “The Last Days Of Socrates” — the
Euthyphro, Apology, Crito, and the death scene from the Phaedo. This recommen-
dation has less to do with the ancestral primacy of Greek philosophy in the West
than with certain intrinsic features of the writings in question. Chief among these
is accessibility. Each work is brief, and almost entirely free of technical language
and philosophical jargon. Moreover, the dialogue form, combining elements of
personality, drama, and conversation, is well-suited to engage the attention of the
reader. Third, the dialogues introduce the student to the “Socratic method,” a spe-
cies of philosophical reasoning that aims to “uncover” the essence or truth of things.
Finally, there is the colorful character of Socrates himself, whose eccentric behav-
ior, provocative views, and ironic sense almost guarantee a strong response from
the reader. In conjunction these facets of the dialogues in question provide a com-
pelling reason for employing “The Last Days Of Socrates” in the first days of the
introductory course.

The Costs Of A Causal Conception Of Explanation

Mariam Thalos

According to the causal conception of explanation, the explanation of an event
lies in its causal antecedents. A corollary of this conception is the principle that the
explanation of a collective of events can be nothing more than an explanation of
each event in the collective, hence a collection of lists of causal antecedents, one
tist for each event in the collective. I shall argue that this conception of explanation
is incapable of subsuming certain explanatory principles, like the principle of natural
selection (the survival of the fittest) and the variational principles known to phys-
ics. The reason is that the formula prescribed by the causal conception for explain-
ing collectives of events does not allow for recognizing events or chains of events
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which do not contribute causally to the events to be explained. Hence it does not
allow nonactual chains of events to be brought to attention; and this bringing to
attention of nonactual chains or scenarios is required by the principle of natural
selection in Darwinian theory, as well as by the variational principles of physics.
Hence the causal conception of explanation is inadequate.

A competing, and more adeguate, conception of explanation is the Humean
conception, according to which the primary subjects of explanation are collective
of events, rather than individual events. This conception does not prescribe the
recitation of causal antecedents only, hence does not prohibit the calling to atten-
tion of nonactual chains of events.
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Book Review Editor: Arthur F. Stewart
Center for Philosophical Studies, Lamar University, Beaumont, Texas

Nietzsche as Cultural Physician

Danieil R, Ahern

University Park, Pennsylvania: Pennsylvania State University Press, 1995
212 pp.

Ahern’s book examines Nietzsche’s unsystematic, often epigrammatic ap-
proach to philosophy from a point of view that is historically near the center of
some of cur more important systematic and non-epigrammatic philosophies. This
point of view is that of the human individual and culture as an organism, an inte-
grated, balanced whole that is governed by a coordinating center, the purpose of
which is to find and preserve health for the organism and avoid decay and death,
and by analogy to promote well-being and justice and avoid unhappiness and in-
Jjustice. There is nothing really new or surprising about such a view of society or of
persons; it is an established and perhaps central paradigm in our understanding of
such matters. Nietzsche’s thought, on the other hand, seldom claims our attention
for reasons of its being typical, normal, at the center, and so on. We go to Ni-
etzsche, in fact, usually to be provoked, to hear an always new, untimely, and
discordant voice, one that often shrieks, but one that does so with its own poetic
control and own form of clarity. -

On the other hand, we go to commentaries on Nietzsche, which are plentiful,
to give our ears a rest, or to try to gauge Nietzsche’s thought from a reflective
whole that we feel may be present in his work but which needs to be articulated in
less shrill or angular terms. Finding this whole, or pattern and development, in his
thought in such a way that does not compromise its vitality or its tensions is a task
that has eluded more than one aspiring commentator in the past. Unfortunately
Ahern’s book falls victim to this difficulty by imposing an order without really
integrating his thought, of demanding a pattern of it instead of molding and blend-
ing a pattern to {it into the contours and difficulties of Nietzsche's original out-
look. And this is especially unfortunate in this case, because Ahern’s style of writ-
ing 1s itself lively, almost Nietzschean, in spots, and his acquaintance with
Nietzsche’s vast body of writing, published and unpuﬁlished, is impressive.

The problem possibly is that Ahern seems not to be as familiar as we would like
with the natural law tradition that he seeks to incorporate or find within Nietzsche’s
thought, therefore not understanding Nietzsche’s complex and usually adversarial
relation to such a tradition. Care needs to be taken, then, that the history of this radi-
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n be first articulated and then applied, and this demands that the commentator be
mething of a philosopher, one who creates a system along with Nietzsche, rather
hin imposing one that Nietzsche for good reason would find questionable.

Ahern focuses much attention on Nietzsche’s idea of an “order of rank™ of
values, and finds therein a teleological pattern of thought that indeed is present in
ome sense and in seme places. Traditional teleological, non-mechanistic philoso-
phies abound with the view that humans have a nature that corresponds to a neces-
ary pattern, to universals, needing to be developed through ethical and social
relations and actions, and in this view there are to be found orders of rank among
values and persens. Here, too, the model of health and decay fits comfortably
within such a system. While Nietzsche with great regularity does utilize this no-
tion of health and decay to characterize various ideals and to stigmatize various
deformities, we must remember that Nietzsche’s thought contains tensions and
dichotomies that are not there as a result of inattention or philosophical ineptitude,
but which go back to Nietzsche’s predilection for Heraclitus and the priority that
he places on becoming over being.

Clarity therefore is not gained in an exposition of Nietzsche to the extent that
this tension in his thought is relaxed or eliminated, and while Nietzsche speaks
often of an order of rank that invites a naturalistic interpretation, he speaks with
equal force of the human as a creature who has no fixed nature, as the being that is
always a question to himself. The health model is itself based on a success model
of values and purposes and does not fit without enormous, probably conflicting,
qualifications into the tragic outlook on the world that marks Nietzsche's philoso-
phy from the beginning through his later theme of eternal recurrence, an outlook
that is not to be replaced but to be affirmed, in his view. The real philosopher as
“cultural physician” par excellence is Plato, and while Ahern contends incongru-
ously (but necessarily for the success of this thesis) that for Nietzsche “life is not
absurd” (p. 41), Nietzsche furiously attacks Socrates for reading life as Plato would,
as organic, coherent, and governed by a hierarchy of values amenable to reason.

Ahern’s emphasis on the organic, on order and priorities of values, does in-
deed have some relevance to Nietzsche, but unless Ahern can show how this goal-
oriented, health-seeking version of Nietzsche can avoid reduction 1o a one-sided
systematics, then Nietzsche's views cease to be complex and become merely con-
fused. We need not reduce Nietzsche’s thought to an echo of that of Plato, or of
Hegel (see Kaufmann), or to being a precursor of analytical philosophy (see Danto)
for it to gain our respect. Such an attempt, in fact, only makes Nietzsche less wor-
thy of our consideration, and this should not be the fate of so significant a thinker.

o

Michael J. Matthis
Lamar University
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A Future for Socialism

John E. Roemer

Cambridge, Harvard University Press, 1994.
178 pp.

As a major figure in the mathematical reconstruction of Marx's economics
and analytical Marxism in philosophy, John Roemer has been working at the inter-
section of philosophy, politics, and economics for the past two decades. His project
in this book is clear: to formulate the broad outline of a market socialism alterna-
tive to contemporary capitalism that is feasible under current economic conditions
and thus could serve as the next step in a program of political reform. This is
especially welcome at a time when even the nominally socialist parties of the West
seem to have accepted their own obituaries. .

Roemer’s essay is divided into fifteen sections along with a technical appen-
dix. Appropriately, the first section is devoted to a brief discussion of “what social-
ists want.” According to Roemer, the moral vision of socialism is rooted in egali-
tarianism; socialists are committed to “equality of opportunity, for (1) seif-realiza-
tion and welfare, (2) political influence, and (3) social status” (p. 11). No effort is
made to rank these items, but Roemer’s own emphasis seems quite clearly to be on
welfare, conceived economistically in terms of utility. This characterization of
socialism is critical in setting the direction for the rest of the essay, a point T shall
return to later.

From here, Roemer surveys the evolution of the idea of market socialism over
the last sixty years. These sections serve as a useful introduction to the socialist
calculation debate that began in the 1930s, most notably with a series of exchanges
between Friedrich Hayek and Oskar Lange. According to Roemer, we are now at
the fifth stage in this debate, where socialists have abandoned their commitment to
public ownership of firms and accepted the necessity of market mechanisms in the
setting of industrial prices. Despite these concessions on the part of its defenders,
Roemer argues that market socialism remains a viable alternative, for advanced
capitalist societies themselves have developed legal and institutional arrangements
that can be used to solve the design problems of market socialism. '

Roemer advocates a piecemeal approach to social reform based on a realistic
assessment of society that takes people as they actually are. In keeping with this
spirit, he proposes a model of managerial market socialism consisting of a cou-
pon-based stock market, financing and monitoring of firms by public banks, and
the sheltering of firms from state interfercnce so that they are allowed to fail. Asin
capitalist markets, firms would maximize profits and be run by managers chosen
by a board of directors, but ownership of those firms exceeding a specified size
would be evenly distributed throughout society, though smaller firms would re-
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main privately owned. Every adult citizen would be given a fixed number of cou-
pons, and the stock of publicly-traded firms could be purchased only with these
coupons, with individual investors receiving dividends in accordance with their
investments, Share prices would then be used to monitor the performance of indi-
vidual firms. Roemer argues that these innovations, which are to be introduced
within the basic framework of the mixed economy of welfare-state capitalism,
would dramatically reduce economic inequity and “public bads™ (such as pollu-
tion), while at the same time preserving the dynamic efficiency of the market mecha-
nisin. _

While there is much value in the concrete details of Roemer’s model, it suf-
fers at the outset from its characterization of what socialists want. It is certainly the
case that egalitarianism is an important element within the socialist vision, but it
should not be taken as the defining one. Instead, socialism is better conceived of as
the demand for the extension of democracy from the political realm to the socio-
economic; in other words, socialists want social democracy.

This is not merely a matter of sterile polemics, but a point of some conse-
quence. First, it has significant implications for questions of institutional design. If
workplace democracy (i.c., the extension of democratic forms of decision-making
to the sphere of production) is the fundamental demand of socialists, then labor-
managed firms are clearly preferable to those that are organized along more tradi-
tional, hierarchical lines. Further, as a matter of practical politics, it is difficult to
see how a call for a coupon-based stock market, however egalitarian in construc-
tion, could inspire a movement for social change. On the other hand, the demand
for democracy and the associated right to have some say and measure of control
over the major social decisions affecting one’s life has in the past and continues to
this day to be a rallying cry for popular movements challenging illegitimate power
and privilege. This issue has become all the more pressing given the way in which
the globalization of the economy has strengthened the hand of capital at the ex-
pense of labor. Finally, Roemer makes a serious conceptual mistake when he sepa-
rates political influence from self-realization. Clearly, the public exercise of one’s
reason in the political process, sufficiently broadened to include the workplace, 1s
a central part of “the development and application of an individual’s talents in a
way that gives meaning to life” (p. 11), and an enriched conception of democracy
captures this.

With that said, Roemer’s book is still a good read as it provides a useful and
provocative introdaction to the literature on market socialism.

Kevin E. Dodson
Lamar University
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John Dewey and the High Tide of American Liberalism
Alan Ryan E
New York: W.W. Norton and Company

448 pp.

Among the profusion of merits in Alan Ryan’s John Dewey and the High Tide
of American Liberalism is the readability of his prose. His accessible style makes
this a useful read for both scholars and the intelligent, interested, but not philo-
sophically technical, casual reader. This is not meant to undermine the philosophi-
cal import of the text. The clements to be praised in Ryan’s book are not limited to
the accessibility of this professionally crafted and articulated work, but extend to
the real service Ryan does for the public at large by situating this most “American”
of philosophers into a wider philosophical context as a philosopher for all time,
perhaps particularly for our time. He is not responsible for the resurgence of inter-
est for Dewey’s thought, but Ryan does articulate many of the reasons why Dewey’s
star rises in the philosophical firmament. Ryan does not accomplish his task slav-
ishly, though the care and genuine admiration he has for Dewey as a person and as
a philosopher emerges in every chapter. This book, too, plays themes in a number
of different keys: biographical, philosophical, and social and political.

As an interested reader in Dewey, but not someone devoted to Dewey scholar-
ship, I was aware of a few anecdotes about him but not informed about the general
tenor of Dewey’s life. So, items like his movements from Johns Hopkins to the
University of Chicago, and from there to Columbia University were familiar. His
participation in the commission held in Mexico City investigating the Soviet charges
against Trotsky and the anecdote concerning Dewey’s participation in a march for
women’s suffrage wielding the sign “Men Can Vote: Why Can’t I7” likewise cover
well-known ground for those who have had even limited knowledge of Dewey.
Yet elements such as his marriage to Alice Chipman, herself an intellectually pow-
erful person, the deaths of their two sons, Frederick and Gordon, the impacts of
their deaths on the marriage, and submersion of Alice’s own professional aspira-
tions as Dewey’s rose, and her subsequent embitterment, were unfamiliar bio-
graphical tidbits placing flesh on the bones of the philosopher. Additionally, ele-
ments of Dewey as a man of honor and high ethicality are evident in Dewey’s
defense of Russell after Russell had been sacked by the City College of New York,
in spite of the fact that Russell had, on numerous occasions, savaged Dewey philo-
sophically. Dewey’s public character is solid, but Ryan makes the interesting ob-
servation that, for a philosopher who placed so much emphasis on the social, Dewey
was a remarkably private person.

Philosophically, Ryan hits the high marks of Dewey’s pragmatism and never
makes the claim that his analysis will engage in any extensive and technical ex-
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egesis. However, given such a caveat, Ryan still expresses a genuine philosophical
sensitivity to Dewey’s positions on the importance of and emphasis on experience,
his rejection of absolute formulations, his flexible interpretation of what most people
regard as. truth, and the experimental and practical aspect that Dewey believed
necessary to all philosophical inquiry. Ryan is able to make his exposition in a
responsible manner without bogging down in a forest of details. Moreover, Ryan
illustrates these philosophical elements showing their merits or demerits as a mat-
ter of philosophical practice and consistency, but, perhaps even more importantly,
showing how these various philosophical stances had practical impact on philoso-
phy, the country, and the times, whether pro-actively and positively or from a more
reactive and sometimes negative position.

Dewey’s political and social stances permeate every section of this book. His
various positions with regard to World Wars I and II as well as his political activ-
ism between them display a person whose philosophical, moral, political, and so-
cial lives are all in concert, as contrasted with Ryan’s indication of the seeming
separation between Russell’s philosophy and Russell’s political postures. Ryan’s
advancement of Dewey’s liberalism is a welcome reminder to us in an age where
liberalism seems beset by the high tide of American conservatism that Dewey’s
voice very often sounded a solitary note, that this figure standing at the apex of
liberalism often found it very lonely in those mountainous climes. Everyone is
aware of Dewey'’s single-minded defense of democracy; this needs no elaboration
here. Ryan makes apparent that Dewey’s brand of liberalism was not so much
interested in individual rights, though Dewey was not wholly insensitive to these:
needs, as it was concerned with a balance between individuals and a soctally con-
nected and cohesive community. This balance can be achieved, in Dewey’s formu-
lation, by intelligent, democratic problem-selving, an aspect often iltustrated by
Dewey’s theories on education, for example. However, Ryan justifiably criticizes
Dewey's abstract approach, noting that Dewey often calls for social, democratic
solutions for problems without offering any kind of program for the implementa-
tion of such ideals.

Ryan’s is a fine book and a necessary read for those interested in Dewey, in a
renewal of liberal politics and a rebirth of the ameliorative confidence in progress
and the future as outlined in Dewey’s pragmatic liberalism.

Kenneth Buckman
University of Texas — Pan American
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Eros in a Narcissistic Culture:
An Analysis Anchored in the Life-World
Ralph Ellis
Dordrecht: Kluwer Academic Publishers, 1996
265 pp.

This book is grounded on the simple premiss that we often better understand
a thing when it fails to function properly than when it does. Building on ample
evidence that eros is a problem in the modern world, Ellis argues that such failures
enable us to grasp its meaning at a much more concrete level. In the process, Ellis
affirms that an adequate understanding of love is central to a sustainable human
project which is, in his view, not merely constituted by and constitutive of the
individual, but constitutive socially.

In support, Ellis offers two reasons: 1) eros is essential to the makeup of con-
scious beings, and 2) failure to reach a coherent understanding of eros leads to a
corresponding misunderstanding of ourselves. Such misunderstanding is the ori-
gin of the destructive tendencies of modern culture. Supporting these reasons sets
up the two sections of the book, one descriptive of the experience of eros and the
other explanatory of the erotic failure of modern culture. Ellis’ intriguing argu-
ments are breath-taking in the scope of their analyses, which range over a wide
variety of fields.

Ellis argues that the essence of narcissism is self-preoccupation induced by
anxiety. A self-preoccupied culture provides at best an inhospitable and at worst a
corrosive climate for love, because it systematicatly undermines the conditions for
authentic self-development. In service of his position, Ellis develops a broad-based
and interdisciplinary critique of the atomistic individualism of moedern culture.
While a familiar subject to many, Ellis’ analyses and arguments are worth taking
seriously and so, critically.

Part One, “A phenomenology of the Experience of Eros” is, as it promises, a
phenomenological analysis of eros that carefully avoids relying on theoretical as-
sumptions about eros to proceed directly from the life-world toward a description
and explanation of the meaning of eros. Ellis recognizes that his position is open to
criticism from many different directions, and is careful to consider objections be-
fore developing his argument. First responding to modern psychology, he argues
that eros cannot be reduced to need or drive reduction. Eros includes a psychic
dimension. To explore this psychic dimension Ellis draws on the work of E. Levinas
and T. Reik to argue that eros is an experience of both compassion {a caring about
a needful other) and admiration (being admired by the other). While these two
dimensions stand in an irreducible tension, Ellis argues that both are present in the
transformative experience of eros. If humans are essentially interactional forms of
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being, and if human consciousness consists in a complex pattern of activity rather
than a static, thing-like entity, then the love relationship is the most powerful inter-
actional vehicle through which the self achieves or attempts to achieve the trans-
formations needed to actualize its potential as a dynamic rather than static con-
scious being. In fact, the notion of a static conscious being is, Ellis argues, a con-
tradiction in terms.

Consciousness must be “pulled out of itself” by means of transformative events
of which intense love relationships are the prime examples, in order to feel “fully
alive,” to avoid a sleepwalking form of existence or a sense of merely treading
watet. The need to achieve such self-transformation through an interpersonal ex-
perience structured in the way that eros is structured is prevalent in diverse cul-
tures, yet its near universality cannot be explained as derivative from a reductive
sexual drive analogous to hunger or thirst. On the contrary, transformative erotic
tove, by contrast to simple sexual attraction or desire for sexual gratification, must
be understood in terms of a dimension of the life of conscious beings that is poorty
grasped by the contemporary social sciences.

Part Two, “Eros in its Broader Existential and Cultural Context,” explores the
meaning of the breakdown in our understanding of love. Ellis shows how society
is structured to fragment the consciousness of its members into mutually isolated
compartments, so robbing each member of the opportunity to achieve the unity
needed for a coherent self. Thus, the problems of narcissistic disturbance and the
breakdown of existential meaning are two different aspects of the same phenom-
enon, and a culture (like ours) whose extreme competitiveness fosters exaggerated
narcissism will both exacerbate the problem of existential meaninglessness and
diminish the capacity to experience eros, because the meaning of the experience of
eros is essentially tied up with the problem of achieving a sense of existential
meaning in life. Exaggerated narcissism prevents one from engaging in the kinds of
interactions needed to be pulled out of oneself into this kind of transformation. Thus
modern culture even, while liberating itself from sexual prudery, represents a failure
of eros, because its fragmentation cannot support the self-creating project of love,

Ellis controls his sources well. The book is lucidly written and carefully ar-
gued. This does not mean it is without problems. For example, his notion of con-
sciousness as a “process,” while correct, often gets tangled up in an unintended
dualism that will satisfy neither essentialists or constructionists. But Eilis’ book is
thought-provoking and deserves a critical arena of discussion. Certainly its critical
stance with regard to the erotic climate of Western culture is a positive contribu-
tion to investigations in many areas, including gerider studies and cultural criticism.

James B. Sauver
St. Mary’s University
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